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Abstract
Hadiqeh Sanā’ī is considered as the first Persian mystical educational system from the main books of mystical texts. Many of the difficulties, ambiguities, and secrets of this book still remain despite the explanations and excerpts written by the efforts of researchists. In the upcoming research, which has been carried out with an analytical-comparative method, the meaning of the verse: "Kardeh az Kāf wa Nūn bi Durr Samīn / dīde rā yik dahān puraz yāsīn" has been investigated, an attempt has been made to discover the relationship between the words, Verses and elements within the text which seems to be closer to the Sanā’ī pronoun. The result of the investigation shows that Sanā’ī, using his intellect, narration and theological, philosophical and mystical teachings, considered Yāsīn or Prophet Muhammad (pbuh) as the main source and ultimate goal of the creation of the world and said: The creator of the world, with one mouth said "Kāf wa nūn" or "Kun" (Be!), which is like a precious pearl due to the validity of the word of truth, opened the eyes of the world to the creation of Yāsīn or the truth of Muhammadiyah. This theme originates from the prophetic hadith: avvalu mā khalaqa allāhavvalu mā khalaqa allāh, nūrī.
Extended Abstract 
Introduction
[bookmark: _GoBack]Sanā’ī is one of the figures whose emergence is regarded as a turning point in mystical literature. He was born in Ghazni around 470 AH and spent several years in Khorasan, where the two seedlings of poetry and mysticism grew within him. On the one hand, he was attracted by participation in drinking and entertainment gatherings and by receiving generous gifts from his patrons; on the other hand, his acquaintance with Kashf al-Maḥjūb, Risāla Qushayriyya, and Sharḥ Taʿarruf drew him toward the mystical world. In Khorasan, Sanā’ī became a perfect mystic and a philosopher independent of the court, to such an extent that those in positions of power desired to meet him and draw close to him, but he rejected everyone’s advances. He also performed the pilgrimage to Mecca during his residence in Khorasan, specifically while in Balkh. This had a profound influence on Sanā’ī. His Ḥadīqa became the initiator of the tradition of mystical didactic poetry and contains many profound mystical teachings. The first chapter of the Ḥadīqa concerns divine unity (tawḥīd) and includes theological discussions, particularly the philosophy of creation.
Materials and Methods
[bookmark: _Hlk239875166]The subject of this article is an interpretation of a line of poetry concerning the manner in which the universe was created. Clearly, Sanā’ī, as a devout Muslim mystic, holds an Islamic view of the creation of the universe, as expressed in the traditions “If it were not for you, I would not have created the spheres” (lawlāka lamā khalaqtu al-aflāk) or “The first thing Allah created was my light” (awwal mā khalaqa Allāhu nūrī).
At the beginning of the Ḥadīqa, the following line of poetry appears: "Kardeh az Kāf wa Nūn bi Durr Samīn / dīde rā yik dahān puraz yāsīn" He made, from Kāf and Nun, a precious pearl, and made the eye a mouth filled with Yāsīn. 
An analytical-comparative method has been employed to examine, compare, and critique the meaning of this line. An attempt has been made to discover the relationship among the individual words of the line and its intratextual elements in order to arrive at a meaning closer to Sanā’ī’s intended meaning.
For the commentator of a text, two components must be taken into consideration:
A) The various systems within the text, encompassing all textual elements, particularly the vocabulary, the syntactic system, and the rhetorical system.
B) The paratexts, because sometimes complexity does not arise from the structure of the text itself but from elements external to it. The connection between a text and its paratext is always based on a particular sign and indication; that is, within the text itself, there are signs indicating its connection with the paratext. Therefore, the commentator cannot arbitrarily insert a paratext into the text. Such paratexts may include historical, theological, social, and other references or contexts.
In interpreting a text such as the Ḥadīqa, in addition to its intellectual framework, attention must be paid to the entirety of the teachings of Islamic mysticism and to linguistic subtleties.
[bookmark: _Hlk239876182]The aforementioned line of poetry explicitly identifies the purpose of the creation of the universe as the creation of the Prophet Muhammad (pbuh), and identifies the manner of creation through the concept of “Kāf wa Nun” (kun). Sanā’ī is a lover of the Prophet’s family; he praises and extols them and ultimately inclines toward mysticism and Sufism. He was the first poet to introduce mystical ideas into poetry and played an important role in Islamic Sufism. For the first time, he developed an organized presentation of the principles and foundations of Sufism and expressed them poetically through beautiful and innovative stories and allegories.
Results and Findings
According to mystical teachings, the Divine command concerning the creation of the universe was the creation of the light of the Prophet Muhammad (pbuh). From that time until his birth from his mother and his acceptance of a material form, the Prophet remained in proximity to the Divine Presence.
In demonstrating that God’s purpose in creation was the creation of the Prophet Muhammad (pbuh), Sanā’ī, relying on the rank and status of the prophets, presents them as inferior to him and regards the mission of the prophets as preparing the ground for the universal religion of Islam.
[bookmark: _Hlk239876813]The syntactic structure of the line of poetry: He made, from Kāf and Nun, a precious pearl, and made the eye a mouth filled with Yāsīn.
is as follows: He opened the eye with a mouth filled with Yāsīn by means of Kāf and Nun, which is likened to a precious pearl.
The meanings of the individual words in the line are as follows:
Kāf and Nun: An allusion to the word kun (“Be!”), derived from kāna–yakūn (“to be, to exist”). It is the first command of the Almighty: “Kun” (“Be!”). The pen appeared through the Divine command. By God’s command, all things came into existence, and the pen represents the Muhammadan Reality (al-ḥaqīqa al-Muḥammadiyya).
Durr (pearl): A pearl is a type of white and translucent substance found inside shells. When only one pearl develops inside a shell, it tends to be larger and, naturally, more valuable.
Thamīn: Expensive, precious, valuable, priceless. A pearl is described as thamīn because of its rarity and, consequently, its value.
Mouth: The opening in the lower part of the face of a human being or animal through which sound and speech emerge and through which food and nourishment are received.
Yāsīn: The name of a Qur’anic chapter. Āl Yāsīn refers to the People of the Qur’an and those who believe in it. Yāsīn is also a name of the Prophet Muhammad (pbuh), while Āl refers to his family.

Interpretations of the Meaning of the Line of Poetry
God, through the command “Kun”, and the created beings which are like the signs of God, has filled our eyes with signs of divine creation. Whenever a mouth full of teeth is visible, the “mouth of the eye”—that is, the eye itself, through reflection and impression—will become a precious pearl filled with Yāsīn.
For the eye—that is, for the pleasure of seeing in contemplation—a mouth full of Yāsīn has been given. Alternatively, the eye may refer to the human being, who is regarded as the manifestation or mirror of Divine Reality.
The order of the universe is so beautiful that everything which is seen deserves praise, and a mouth full of gratitude is appropriate to it. Alternatively, the eye, when regarded as possessing its full capacity—as though its complete measure were a mouth full of Yāsīn—is compelled to offer thanks and praise.
The Almighty, through the word “Kun” and His eternal will concerning the creation of the universe, created the world—a world in which everything upon which the eye gazes represents an excellent example of creation. Whatever the eye sees is, like the Leader of the Messengers, an example of the perfection of creation.
Conclusion
God created the universe through the command “Kun”, which, in its capacity as the Divine Word, is likened to a precious pearl. Yet this creation was not without an intermediary. According to the noble Prophetic tradition “The first thing Allah created was my light” (awwal mā khalaqa Allāhu nūrī), the Creator of the universe first brought the light of the Prophet from the realm of non-existence into the realm of existence; subsequently, all other created beings were brought into existence through the Muhammadan Reality (al-ḥaqīqa al-Muḥammadiyya).
In reality, the Muhammadan Light is the intermediary of Divine grace (fayḍ) to the created world. For this reason, Sanā’ī says that God, through the single word “Kun,” which constitutes the command initiating creation, opened the eye of the universe to the light of the Prophet, or to the Muhammadan Reality (pbuh), because prior to this, there was no created being.
Put more precisely, the light of the Prophet, or the Muhammadan Reality, became the intermediary through which the universe was created, and the eye of creation was opened to this light through the word “Kun.”
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